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Verse 3
HOLY REVERENCE AND GODLY FEAR
‘I will be sanctified in them that come nigh Me.’

Leviticus 10:3
Spectacular shows do not change hearts. The Israelites are worshipping a calf, and debauched in lust, in less than forty days after Sinai. And notwithstanding three thousand had died there, Nadab and Abihu, who went into the pavilion of God on the mount, and saw the sapphire pavement under Jehovah’s feet, and heard the commands of authority, disregarded them in a few months. They cannot even observe the order of their daily service. God is a consuming fire to all dross, and if a man be nothing else, all goes. What were their heedless lives compared to the lessons taught by their deaths?

The reason of their recklessness seems to be that they were inebriated. God’s minister is to be filled with the Spirit, not with wine, wherein is excess. Hence God’s prohibitory law (v. 9). It is the statute forever throughout your generations, and is certainly applicable now. A twofold moral may be emphasised.

I. Good intentions do not excuse disobedience.—Probably Nadab and Abihu did not mean any harm; apparently they imagined that the fragrance of their incense, and its appropriateness as a symbol of adoration and prayer were sufficient to excuse neglect of strict obedience to the revealed will of God. Their sin was not unlike that of Saul in a latter day, who thought to excuse disobedience by the offering of enormous sacrifices, and was sharply reminded that ‘to obey is better than sacrifice.’ So on this occasion the priesthood were terribly taught that obedience is better than incense, even the incense of the sanctuary. One of the most abused maxims is the saying that ‘a man’s first duty is to obey his conscience’; often that is not his first duty: it may be a prior duty to enlighten his conscience. Good motives are not enough; some of the worst crimes that stain the page of history have been wrought with the best intentions in obedience to the dictates of unenlightened consciences. So we need to seek light upon the way, while we make it our supreme endeavour to keep in the path marked out by the Divine will, turning aside neither to the right hand nor to the left. Neither our ignorance nor our good motives will excuse our disobedience to commands which we might and ought to have known.

II. Things which are lawful are not always expedient.—The priests were to abstain from wine and strong drink—not because the use of wine was in itself sinful, but because it involved a certain risk—which those who held that sacred office ought to be specially careful to avoid. The same principle underlay the exhortation of King Lemuel’s mother: ‘It is not for kings, O Lemuel, it is not for kings to drink wine, nor for princes to say, Where is strong drink? Lest they drink and forget the law, and pervert the judgment of any that is afflicted.’ The duties of the kingly office made drunkenness a more terrible thing in a king than in a peasant, because a drunken king was likely to do so much more harm. So to-day some say that there are special reasons why all preachers and politicians ought to be abstainers, because the nature of their work makes drunkenness a more terrible sin in them than in private persons, while the use of strong drink to brace oneself for public functions is, perhaps, the most dangerous use of all.

Illustration
(1) ‘What a sad chapter is this! How soon does God’s fair design become overcast! This offering of strange fire is a warning to us to-day, lest we should neglect the Divine prohibitions, and offer the fire of our own passion, or emulation, or self-will. How much of the worship and service we render is in danger of being charged with the accusation of strange fire. Nothing will avail before God which originates in nature’s energy or in the fervour of nature’s devotion.’

(2) ‘How often have we been guilty of the same sin? There is but one fire—that of the baptism of the Holy Spirit—that should burn upon the altar of our heart, and spread from us to others. Yet how often we have made use of the strange fire of human excitement, of fervid manner, of vehement gesticulation, of mere emotional address! Strange fire has been kindled in our censers and communicated to our people. We cannot be too careful to separate ourselves from all known sin.’
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Verse 7
‘THE LEPERS ARE CLEANSED’
‘The Priest shall pronounce him clean.’

Leviticus 14:7
The leper typified a sinner; the healed leper that sinner repentant and believing; and the cleansed leper the believer in his peace with God, and his freedom of access to Him. Note:—

I. There was no cleansing apart from healing; so man cannot have any part in Christ who is not truly repentant—is not born of the Spirit.

II. Healing was not cleansing: regeneration is not justification. Be repentance ever so real, we still need the atoning blood. It was the cleansing, not the healing, that gave the leper his freedom of access.

III. The two birds typify our Lord’s death and resurrection, and also our death and resurrection in Him.—As the liberated was free of all the fields of air, so is the believer free for evermore in all the boundlessness of the love of God his Father.

IV. The dipping of the living bird in the other’s blood symbolises (a) the believer’s freedom from the curse of the law, and (b) the holiness of this resurrection life: it is consecrated by the blood of Christ.

V. The touching with blood of right ear, and thumb, and the great toe of the right foot gave still further and more solemn emphasis to the same truth; indeed, the mere fact that this lesson is thus taught twice over, is most significant of the absolute surrender which is but our ‘reasonable service.’

VI. The oil upon the blood—(not the blood upon the oil)—typifying that fulness of the Spirit by which alone the consecrated life is possible.
Illustration
(1) ‘Some have not so keen an appreciation of Christ’s work for them as others, and they are represented by the poor man, who brought as much as he was able to get; but he must also pass through the same routine, for there is but one way for us all.’

(2) ‘Only Thou canst cleanse me, O Purity! Only Thou canst touch the foulness of my sin with healing efficacy, stay the mad riot of my blood, bid the hideous impulses depart, restore the torn and bleeding life. I fall at Thy feet. My tears run like rain. I can do nothing but beg for recovery. And at length—with what transports of joy!—I hear Thy tender words: “I will; be thou clean.”’

(3) ‘Ceremonial uncleanness involves ceremonial guilt, and demands an atonement. So moral impurity involves moral guilt, which requires a propitiation. The uncleanness and the guilt mutually imply each other; yet they are totally distinct, and must be removed by totally different means. The Spirit of God by the truth of Revelation removes moral impurity; the Mediator, by His undertaking for the guilty, relieves him from the consequences of his guilt.… The symbols of purification and propitiation come together in the ceremonial connected with the leper’s re-entrance into communion with God. The water and the blood meet in the initial sacrifice; the oil and the blood are associated in the final one.’
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Verse 22
ATONEMENT AND PEACE
‘And the goat shall bear upon him all their iniquities unto a land not inhabited: and he shall let go the goat in the wilderness’ (margin ‘a land of separation’).

Leviticus 16:22
I. The solitude of the sin-bearer is something altogether distinct from the solitude of the Holy One. The solitude of holiness separated Him from sinners; but that separation, which made Him lead in His humanity a strange, lonesome life, yet brought Him into such full contact with all the glorious beings and the realities of the spirit-world, that such a solitude could hardly be looked upon with any considerable regret, or be the source of actual pain. The solitude of the sin-bearer is different from that of the Representative of holiness and purity.

II. Consider the causes of this solitude.—(1) Wherever sin exists, it is an isolating principle. Its tendency is to induce seclusion and separation, to shut the person who is possessed of it from all connection with that which is outside itself. (2) The scape-goat was to bear upon its head all the confessed iniquity of the children of Israel, and to bear it into a land of separation. Christ was the scape-goat of the human family. In the Epistle to the Hebrews we read that He, by the Eternal Spirit, offered Himself to God. The scape-goat finds the land of separation at last, all alone in the darkness. He bore our sins into the land not inhabited. No witnessing spirit can find them there; no denizen of those dreary regions can rediscover them. They are lost sight of by man; the angels find them obliterated from their view; and God Himself has turned His back upon them, and left them in the land of separation.

—Canon Hay Aitken.

Illustration
(1) ‘The story of the Great Day of Atonement is significant in every verse. The entrance once a year; the changing of the splendid garments of the High Priest’s dress for the raiment of linen (type of humility and purity); the mingled offerings, sin and burnt, by which Aaron first made an atonement for himself and for his house because they were not what Jesus was—pure and harmless and undefiled; and the entrance within the veil with the blood of sprinkling, in utter loneliness—how full of teaching are all these of the work of Jesus, not for Himself, but for us who comprise His house.’

(2) ‘How many books have been written, and how many sermons have been preached, to show how God could be just, and yet justify a sinner; how He had a right to do it, and what were the relations of forgiving mercy to law? These questions are not immaterial, but the spirit of atonement is far more important than its method. The secret tuth is this: crowned suffering, love bearing the penalty away from the transgressor, and securing his recreation. Love bearing love, love teaching love, love inspiring love, love recreating love—this is the atonement. It is the opening up of elements which bear in them cleansing power, inspiration, aspiration, salvation, immortality. It is the interior working force of atonement that we are most concerned in, though we are apt the feast to concern ourselves with it.’

(3) ‘Jesus Christ is the Reality of which both these goats were the shadows. He is the Victim slain for me, the Sacrifice offered once in the end of the world and never needing to be offered again. Moreover, He carries into the wilderness all my iniquities—carries them far and for ever away from me.

Why should I fear? It is a full salvation I have in Him.’

SECOND OUTLINE

In considering the meaning of the particular rites of the day three points appear to be of a very distinctive character—

I. The white garments of the high priest.
II. His entrance into the Holy of Holies.
III. The two goats.
The writer of the Epistle to the Hebrews teaches us how to apply the first two particulars. The high priest himself, with his person cleansed and dressed in white garments, was the best outward type which a living man could present in his own person of that pure and holy One who was to purify His people and cleanse them from their sins. The two goats at least clearly teach that no single material object could in its nature embrace the whole of the truth which was to be expressed. Hence the slain goat represents the act of sacrifice in which our Redeemer gave up His own life for others ‘to Jehovah,’ in accordance with the requirements of the Divine law. The goat which carried off its load of sin ‘for complete removal’ (such is the meaning some assign to ‘Azazel’) represents the cleansing influence of faith in that sacrifice. Thus in his degree the devout Israelite might have felt the truth of the Psalmist’s words, ‘As far as the east is from the west, so far hath He removed our transgressions from us.’ To the devout mind there can be no doubt that the whole spiritual truth has been revealed in historical fact, in the life, death, and resurrection of Him who was made sin for us, who died for us, and who rose again for our justification. This Mediator, it was necessary, should, in some unspeakable manner, unite death and life.

Illustration
(1) ‘It had been a wondrous day from the very first dawn to the last streak of the setting sun. At the third hour of the morning (nine o’clock) every street or way of the camp had been trodden by a people going up to peculiar service—each moving along, serious and awe-struck. As many as the courts could contain enter—specially aged men and fathers of Israel; the rest stand in thousands near, or sit in groups under green bushes and on little eminences that overlook the enclosing curtains. Some are in the attitude of prayer; some are pondering the book of the law; some, like Hannah, move their lips, though no word is heard; all are ever and again glancing at the altar, and the array of the courts. Even children sit in wonder, and whisper their inquiries to their parents. The morning sacrifice is offered; the priest’s bullock and ram standing by, and other victims besides. They wait in expectation of what is to follow when the smoke of the morning lamb has melted into the clouds. They see the lots cast on the two goats, the priest enter the sanctuary with his own offering, and return amid the tremblings of Israel, who all feel that they are concerned in his acceptance. They see one goat slain and its blood carried in. The scape-goat is then led down their trembling ranks, out of the camp; and at length Aaron re-appears to their joy. The murmur of delight now spreads along, like the pleasant ruffling of the water’s surface in the breeze of summer’s evenings. The silver trumpets sound—the evening lamb is offered; Israel feels the favour of their God, and returns home to rest under His shadow. “O Lord, thou wast angry with me, but Thine anger is turned away and Thou comfortest me.”

How intensely interesting to have seen this day kept in later times in Jerusalem! The night before, you would have seen the city become silent and still, as the sun set. No lingerers in the market—no traders—no voice of business. The watchmen that go about the city sing the penitential psalms, reminding themselves of their own and the city’s secret sins, seen through the darkness by an all-seeing God: and the Levites from the temple responsively sing as they walk round the courts. As the sun rises over the Mount of Olives, none is seen in the streets—no smoke rises from any dwelling—no hum of busy noise; for no work is done on a holy convocation day. The melody of joy and health ascends from the tabernacles of the righteous. But at the hour of morning sacrifice, the city pours out its thousands, who move solemnly towards the Temple, or repair to the heights of Zion’s towers, or the grassy slopes of Olivet, that they may witness as well as join in all the day’s devotion. They see the service proceed—they see the scape-goat led away—they see the priest come out of the holy place; and at this comforting sight every head in the vast, vast multitude is bowed in solemn thankfulness, and every heart moves the lips to a burst of joy. The trumpet for the evening sacrifice sounds; Olivet re-echoes; the people on its bosom see the city and the altar, and weep for very gladness; all know it is the hour for the evening blessing. When the sun set, an angel might have said to his fellow, “Look upon Zion, the city of solemnities! behold Jerusalem, a quiet habitation!”’

(2) Having completed the directions respecting the priest, the writer proceeds with that part of the service which refers to the whole congregation. The two goats (Jewish tradition says they were similar in appearance, size, and value) provided for out of the public treasury, were first of all formally presented before the Lord before “the door of the tent of meeting.” Lots were cast upon them. In later times the lots were of gold, originally they were of wood. One was engraved “for Jehovah,” the other “for Azazel” (compare verse 8, Revised Version). They were put into a little box or urn. Into it the high priest put both his hands and took out a lot in each, while the two goats stood before him, one at the right side and the other on the left. The lot in each hand belonged to the goat in the corresponding position. When the lot “for Azazel” happened to be in the right hand it was regarded as a good omen. “The other lot for the scape-goat.” The word in the original, “Azazel,” is found only in this chapter, and is adopted by the Revised Version. No better meaning has yet been found for it than “scape” or “escape.” The twofold teaching under these most suggestive symbols only finds fulfilment in the completed work of the Lord Jesus. The slain goat signified that by His death He suffered the penalty due for sin; by the scape-goat set free, it is signified, that He bore away our sin. “The Lord hath laid on Him the iniquity of us all.”’
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Verse 16
TALE-BEARING
‘Thou shalt not go up and down as a talebearer.’

Leviticus 19:16
I. Evil-speaking is a ready way of making ourselves agreeable to other people: ‘Scandal sweetens many a cup of tea.’ Also it is a sin indulged in by many otherwise excellent people, like the benevolent lady of whom Cowper wrote:—

Her superfluity the poor supplies,

But if she touch a character, it dies.

Yet tale-bearing was not the venial offence some were disposed to regard it. St. Paul included ‘whisperers’ in his catalogue of villains in the first chapter of the Epistle to the Romans; the Greek word for devil, diabolos, meant first ‘a slanderer.’

II. The evil results of tale-bearing.—‘It is like a pistol fired amongst the mountains. The sharp report is caught up by the rocks and caves, and comes back with a sound like thunder; so the evil word lightly spoken receives additions as it passes from mouth to mouth, and comes back as something gross and hideous. The whisper of evil is like the fox with a firebrand tied to its tail, which Samson sent among the corn of the Philistines; or like the freezing wind that seals up the sparkling water and the tender juices of the flowers.’

III. Three things must be learned if we would avoid falling into this sin.—(1) We must learn to talk. It is surprising how few can talk in an instructive and entertaining way without being uncharitable. It is better to talk about things than about persons; conversation about persons is almost certain sooner or later to take some uncharitable turn. (2) We must learn to be silent, a harder thing still. Socrates told the chatterbox who applied to him for lessons in rhetoric, that he must charge him double fees, because first he had to teach him to hold his tongue. How many meetings, how many conversations, would be the better if all learned the value of silence! (3) We must learn to reverence humanity. For every man Christ died, and every man is made in God’s image. If that were kept in view, charity would come upon our speech.

Illustration
‘Each precept of this chapter has a homiletical value so clear that no amplification of the text itself is necessary. Holiness is made to consist, not merely in the avoiding of sin and in the fulfilment of certain prescribed duties, but in a general course of life prompted by genuine love. The wants of the poor are to be regarded, the weak and defenceless are to be respected, justice is to be unwarped by either personal sympathies or influence, tale-bearing avoided, all magical arts and efforts to attain forbidden knowledge are to be shunned, and, in a word, man is to conduct himself in all things as one who is in communion with God, and therefore seeks to have his will carried out in all the length and breadth of his own daily life.’
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Verse 7-8
SANCTIFICATION HUMAN AND DIVINE
‘Sanctify yourselves.’ … ‘I am the Lord which sanctify you.’

Leviticus 20:7-8
I. Sanctification is God’s aim for us all.—‘God called us, not for uncleanness, but in sanctification.’ We were chosen in Christ, that we should be holy and without blame. We are elect, according to the foreknowledge of God the Father, through sanctification of the Spirit, unto obedience. Holiness is, therefore, the rule of God’s household; and for a man to call himself a Christian, without being holy, is an anomaly. It must be laid on every believer, stepping into the ranks of the visible Church, that holiness is not a matter of option, but of necessity.

II. Sanctification is a joint work.—On our side, we are graciously inclined and led to desire to be holy, and put our will on God’s side, crying, Bend me, Bend me. We are then called upon to separate ourselves from all filthiness of the flesh and spirit, and to perfect holiness in the fear of the Lord. We are commanded to put right everything in our lives which will not bear God’s search-light; to abandon every form of amusement and companionship that hinders our better life. But this is only one side of the question of Sanctification.

III. Holiness is not what we are, or do, or give; but what God is, and does, and gives. It is God’s taking possession of us; it is His Presence, by the Holy Spirit, within us. He made the Sabbath holy by resting in it; the Tabernacle holy by filling it; the Bush holy by shining in it; and He will make us holy by entering our hearts, and filling them.

Illustration
(1) ‘The holiness of saints depends upon no outward condition, requires no special gift of nature or of Providence, of understanding or wisdom, nay, I may say, of grace. It need not be shown in any one form; it does not require the largeness of any one grace; still less does it consist in austere sadness, or stern constraint, or rigid severity as to ourselves or others, except as to our sins. The blessed company of the redeemed saints have and have not found one road to heaven. One road they found, in that they were saved through one Redeemer, looking on to Him and believing in Him before He came or looking to Him when He had come. But all else in their outward lot was different. They were “redeemed to God out of every kindred, and tongue, and people, and nation.”’

(2) ‘What comfort there is in the constant assurance, “I am the Lord which sanctify you”; as if His abiding presence were enough to secure the holiness on which He had set His heart. And if for them, how certainly for us? as He has promised to make us blameless, if not faultless, by sanctifying us wholly in spirit, soul, and body.’

(3) “The law of this twentieth as of many other chapters, is enforced on the ground that the Israelites were called to be a holy people. With how great additional force must this apply to Christians. Not only the Israelite, but the stranger also, defiled God’s sanctuary and profaned His holy name by sin. The same thing must be true always; there is no escape from responsibility because one chooses not to acknowledge allegiance to God. The Divine commands still rest upon him. Only he has less help and support in keeping them while he remains aloof from the commonwealth of Israel.’
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Verses 10-13
THE YEAR OF JUBILEE
‘And ye shall hallow the fiftieth year, and proclaim liberty throughout all the land unto all the inhabitants thereof: it shall be a jubilee unto you; and ye shall return every man unto his possession, and ye shall return every man unto his family.’

Leviticus 25:10-13
The Old Testament jubilee was meant to be a type of the entire New Testament dispensation in three points, imaging by its Sabbatic character the Gospel rest in Christ, by its unreserved deliverance of captives and slaves the Christian redemption from guilt and spiritual bondage, and by its universal restitution of property to the poor and needy the fulness of that inheritance which is treasured up for all the faithful in Christ, whose unsearchable riches, like the national possessions, opened up by the jubilee, enrich all, without impoverishing any who make good their title.

I. The first element of jubilee gladness, common to the Jew of old and the Christian amid the celebrations of the Gospel age, is the joy of distinction or of privilege.—There was not a single memorial of blessing or promise, temporal or spiritual, which the jubilee did not recall, and hold up before the eyes of that most-favoured nation. The Jewish theocracy had for one of its main features a system of Sabbaths curiously and profoundly arranged for the interpenetration of Divine and political principles. Every half-century formed a grand Sabbatical circle. The fiftieth year, or year of jubilee, settled at the outset the great problem that no other people ever solved except through ages of struggle and revolution.

II. Its design and effect are evident.—(1) It was a bar to monopoly of the land. (2) It was a perpetual lesson in hope and encouragement. It was a constant assertion of equality. (3) It fostered patriotism, a virtue that thrives best on the soil. It kept alive in every man a sense of ownership in his country. (4) It was an inwrought education of the family, fostering a sense of its dignity, and guarding the sanctity of marriage and legitimacy of birth.

III. Though a political measure, it is informed with spiritual significance.—It shadows forth the recovery from evil, the undoing of all burdens that weigh down humanity, the eternal inheritance awaiting God’s children when His cycle is complete.

Illustration
(1) ‘This wonderful system not only kept houses and lands from accumulating in the hands of a few, and preserved a race of independent freeholders, but it was a constantly recurring type of that blessed time which awaits us, when the tyranny and wrong and oppression of time shall pass away in the golden light of millennial bliss. How sweetly does the word “redemption” recur, as if it were sweet to utter. Oh that our lives were more constantly permeated by the thought that we have been bought back to God by precious blood, and have inalienable rights!’

(2) ‘When Lincoln freed the American slaves, he simply proclaimed a freedom which scores of thousands had died to win, but for which the slave himself had done nothing. He had only to hear, and believe, and walk out, and he would have all the power of the United States to make the proclamation good. Just so; I have only to hear, and believe, and walk out, and I shall have all the mightiness of God behind me to make good His great Proclamation of release from my debt to the broken law; of liberty from the tyranny of sin within, and of circumstance and evil powers without; of reinstatement in all the possessions proper to a child of God; of return to God my spirit’s home; and of a future blessed with rest, and peace that passeth understanding. Jesus has won this jubilee for me.’

(3) ‘A fresh start! I need it sorely. Not only every seventh year, but every seventh day. Not only every fiftieth year, but all the time. I need to begin again. I need to forget my sinful past. I need a new grip on myself and my duty. I need a clean slate, a new sheet of paper. And I can get it all from Thee, O most indulgent Father!’

(4) ‘What are the blessings of jubilee? We have all been told that in true Gospel theology there are three R’s—Ruin, Redemption, Regeneration. But we may with strict truth say, as we think of the notes of the gospel trumpet, that in the message of the Gospel there are five R’s. First, Remission; second, Release; third, Restoration; fourth, Reunion; and the fifth and crowning blessing of the jubilee, Rest.’

Verse 23
SOJOURNERS WITH GOD
‘Ye are strangers and sojourners with Me.’

Leviticus 25:23
Explain the custom of restoring the land at the Jubilee to its original owner or his representative. We might wonder to find the Israelites described as “strangers and sojourners,” after they had ended the long wilderness journey, and had entered on the possession of Canaan.

I. The promised land was the divinely appointed rest and portion of the people; but the Old Testament never fails to indicate that even its best things are types and shadows, and the Israelites had to learn that even in Canaan they had no continuing city. No man was to feel himself in absolute possession of his portion. It was entrusted to his control for a time, but a superior power appointed that time and brought it to a close. Canaan, therefore, from one point of view, represents to us the heavenly rest, from another the portion which God has given to His people in this world. That provision is good—let nobody despise it—but it is not the best. We must not take it as our promised inheritance. Our inheritance is coming, and meanwhile an earnest of it is sealed by the Holy Spirit on our hearts. Temporal blessings come to us by covenant, as well as eternal blessings, but we must use them as strangers and sojourners.

II. Sojourning is the condition of God’s children in this world.—It is, indeed, the condition of all men in one sense, but this is one of the obvious truths which are most likely to be overlooked. I don’t know many sadder things than to see men trying to make their portion here, to hear them saying, ‘Soul, thou hast much goods laid up for many years,’ to watch them toiling on, though the house is crumbling as they build. They are all beings who need a true portion, an immortal home. Every man among them is so constituted that he cannot do without it. How will it be when the light of eternity looks in through the broken roof and the tottering walls, and the man goes out homeless and desolate!

What is a ‘stranger’? He is one who belongs to a different country from that in which he lives, and carries with him something of the land from which he comes. His speech, his manner, a thousand little traits, reveal it. The believer comes from no land foreign to this earth of ours, but something has come to him, something ‘that has elsewhere its rising and its setting, and cometh from afar.’ A new relation to Christ has been formed in his soul, which has given a new turn to his life, and has brought him into relationship with another world. Desires and hopes are near his heart which cannot find satisfaction here. He is in that sense a stranger beyond all other men.

What is a ‘sojourner’? He is the man who means to move. He dare not take rest as one who means to dwell here in permanence. There might be something depressing in the conjunction of these two words, ‘stranger and sojourner,’ but there are other words in the list which brighten the gloom—‘The land is Mine,’ ‘Strangers and sojourners with Me.’ The experiences of life may be desperately trying, but they need never separate us from God’s providence and love. This is one of the great commonplaces of Scripture. It hardly needs to be illustrated, but it very much requires to be believed.

Illustrations
(1) ‘In the text are the lessons of God’s proprietorship and our stewardship, the transiency of our stay and the need of whole-hearted trust.’

(2) ‘Seek to cultivate as a joy and strength the consciousness that the Lord of the land is ever with you. Whoever goes, He abides. Whoever and whatever change, He changes never. Where thou goest He will go. So since we are ever ‘with Him’ we have companionship even when most solitary, and even in a strange land shall not be lonely.’
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Verse 10
THE OLD STORE AND THE NEW
‘Ye shall eat old store, and bring forth the old because of the new.’

Leviticus 26:10
There is in these words a promise as to the fulness of the Divine gifts which has a far wider range and nobler application than to the harvests and granaries of old Palestine.

We may take the text in that aspect:—

I. As containing God’s pledge that these outward gifts shall come in unbroken continuity.—It may be good that we should have to trust Him even when the storehouse is empty; it may be good for us to know something of want; but that discipline comes seldom, and is never carried very far. God’s machinery for distribution is perfect, and its very perfection, with the constancy of the resulting blessings, robs Him of His praise and hinders our gratitude. By assiduity He loses admiration.

II. May we not apply the same thought of the unbroken continuity of God’s gifts to the higher region of our spiritual experience?—His supplies of wisdom, love, joy, peace, power, to our souls, are always enough and more than enough for our wants. He means that there should be no parentheses of famine in our Christian life. The source is full to overflowing, and there are no limits to the supply. The only limit is our capacity, which, again, is largely determined by our desire.

III. We may also see in this text the prescription of a duty as well as the announcement of a promise.—There is direction given here as to our manner of receiving God’s gifts, as well as large assurance as to His manner of bestowing them. All through our lives wisdom and faith say, ‘Bring forth the old because of the new.’ Accept cheerfully the law of constant change under which God has set us. Welcome the new, treasure the old, and in both see the purpose of that loving Father Who, Himself unchanged, changeth all things, ‘fulfils Himself in many ways lest one good custom should corrupt the world.’

Illustration
(1) ‘May we not apply this thought to our spiritual experiences? God’s supplies of wisdom, love, joy, peace, and power are always more than our actual needs. If ever we seem devoid of grace, mercy, and peace, it is our fault, not His. It is not God’s wish that there should be these breaks of famine in our lives. He is always giving, pouring forth His own self for us to take; our barns might always be filled with plenty, and our presses burst out with new wine; and if we are on short allowance, it is ourselves that are to blame.’

(2) ‘The spirit and heart of this promise remain, though the outward form may have passed away. To use the phrasing of another, it was a picturesque way of saying that the harvest should be more than enough for the people’s wants. All through the winter, and the spring, and the ripening summer, their granaries would yield supplies.’

Verse 40
HUMAN AND DIVINE REMEMBRANCE
‘If they shall confess … then will I remember.’

Leviticus 26:40; Leviticus 26:42
I. When I remember my sin and confess it, God remembers His covenant and returns to me.

Yes, even to me. I say, in my despair, that there are peculiarities in my case which make it exceptional, terrible aggravations in my guilt and evil. Let it be so. Let it be that I am the chief of sinners. My sin does not outrun His mercy, and is not so large as His grace. Its blackness, its heinousness, its thanklessness will but heighten His glory in forgiving and restoring me.

II. From my depth, let me look up to the saints who have finished their course and entered into the joy of their Lord. Once, in God’s holy eyes, they were no better than I am. From the horrible pit He took them, and from the miry clay. He will do as much for me. His arm is not shortened. He will set me with the princes of his people.

Illustration
‘Israel was a people whom He had chosen and formed for Himself. But they came into a line of strangers, who oppressed and enslaved them, that their hearts might be prepared to long for and welcome His deliverance. Then, in a series of mighty wonders, and through the blood of the paschal lamb, they were brought from under the hand of their oppressors, led through the Red Sea, and taught under the cliffs of Sinai—this thought being continually impressed on them, that they were the Lord’s people, whom He had purchased for Himself, that they might be holy, even as He is. God had a right to claim His people for holiness, because they were His purchased possession.’

Verse 42
HUMAN AND DIVINE REMEMBRANCE
‘If they shall confess … then will I remember.’

Leviticus 26:40; Leviticus 26:42
I. When I remember my sin and confess it, God remembers His covenant and returns to me.

Yes, even to me. I say, in my despair, that there are peculiarities in my case which make it exceptional, terrible aggravations in my guilt and evil. Let it be so. Let it be that I am the chief of sinners. My sin does not outrun His mercy, and is not so large as His grace. Its blackness, its heinousness, its thanklessness will but heighten His glory in forgiving and restoring me.

II. From my depth, let me look up to the saints who have finished their course and entered into the joy of their Lord. Once, in God’s holy eyes, they were no better than I am. From the horrible pit He took them, and from the miry clay. He will do as much for me. His arm is not shortened. He will set me with the princes of his people.

Illustration
‘Israel was a people whom He had chosen and formed for Himself. But they came into a line of strangers, who oppressed and enslaved them, that their hearts might be prepared to long for and welcome His deliverance. Then, in a series of mighty wonders, and through the blood of the paschal lamb, they were brought from under the hand of their oppressors, led through the Red Sea, and taught under the cliffs of Sinai—this thought being continually impressed on them, that they were the Lord’s people, whom He had purchased for Himself, that they might be holy, even as He is. God had a right to claim His people for holiness, because they were His purchased possession.’
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